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ABSTRACT
The principles of Human Rights are the goals of Islamic shari'a or
maqashid al-shari'ah (the philosophy of Islamic law) which has been
formulated by al-Ghazali and perfected by as-Syatibi. These principles are summarized in al-dlaruriyah al-khamsah or also called alhuquq al-insaniyah fi al-Islam (human rights in Islam). This concept
consists of five basic principles that must be maintained and respected by every individual; Hifzhu al-Din (respect for religious freedom), Hifzhu al-Mal (respect for property), Hifzhu al-Nafs wa al-'Irdl
(respect for life, right to life and individual honor), Hifzhu al-'Aql (respect for freedom of thought), and Hifzhu al-Nasl (respect for keeping
offspring).This research is examined using a juridical-normative and
socio-legal and historical approach. The principles of human rights in
the Medina Charter consist of: the principles of justice, equality, freedom of religion, piety, and commanding good and evil. Iimplementation of human rights values in The Medina Charter in Indonesia, the
author summarizes it into three areas of life; religion, nation and state
consisting of:the field of religious harmony, the field of law and constitution enforcement and the field of socio-political life and the development of the political system. Among the authors' findings, the
Medina Charter contains ideas that have strong relevance to the developments and desires of today's world community, especially for
Indonesia. The ideas in the Medina Constitution were also absorbed
by the founding figures of the Indonesian nation, which can be seen
in the Jakarta Charter which later gave birth to Pancasila. The contents of the Medina Charter and Pancasila have in common as a sentence of sawa' (meeting point) diversity or a noble agreement that is
constructive, loves, and defends Indonesia, as well as the Medina
Charter.
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Introduction
Human Rights (HAM) has been the center of
attention of the international community since
the 17th century AD and until now. Human
rights are still a hot issue and much discussed
in the national and international arena. This
issue has colored contemporary Islamic intellectual discourse. Various discussions and seminars were held to discuss and discourse on it.
Among the agenda in question is how to formulate the relationship between human rights and
Islam (George Clack, 1998: 3).
Universal Declaration of Human Rights
(Universal Declaration of Human Rights) by the
United Nations (UN) in 1948 describes the fundamental human rights that the government
agreed to protect. Among them are aimed at
abolishing slavery, arbitrary detention, freedom of expression, and to the social and cultural aspects. In its preamble it states: “Recognition of the full natural dignity of human beings and the equal and inalienable rights of all
family members. Humanity is the basis of freedom and justice in the world (Dalizar Putra,
1995: 32).
With the UN declaration, many Muslim intellectuals then reviewed the theological foundations of the values of human rights and justice which they considered already existed in
the Islamic world, so that there were a lot of
theological studies of human rights and justice
from the perspective of the Qur'an and hadith.
The declaration of the Medina Charter by the
Prophet Muhammad SAW. enough to be strong
evidence of these human rights values by guaranteeing the life rights of non-Muslims at that
time. The Qur'an itself has laid the foundations
of human rights as well as truth and justice,
long before the thought of these things
emerged in the world community. This can be
seen in the provisions contained in the Qur'an,
the maintenance of life and the provision of
means of life, for example in the surah al-Maidah verse 32;
سا ِبغَي ِْر نَ ْف ٍس أَ ْو
ً علَ َٰى بَنِي ِإس َْرائِي َل أَنَّهُ َم ْن قَتَ َل نَ ْف
َ مِ ْن أَجْ ِل َٰذَلِكَ َكتَ ْبنَا
اس َجمِ ي ًعا َو َم ْن أَحْ َياهَا فَكَأَنَّ َما أَحْ َيا
ِ سا ٍد فِي ْاْل َ ْر
َ َف
َ َّض فَكَأَنَّ َما قَتَ َل الن
َٰ
ْ
ُ
ُ
ْ
َ
َ
َِيرا مِ ْن ُه ْم بَ ْعدَ ذلِك
ِ اس َجمِ يعًا ۚ َولقَدْ َجا َءت ُه ْم ُرسُلنَا بِالبَيِِّنَا
ً ت ث َّم إِ َّن َكث
َ َّالن
. َض لَ ُمس ِْرفُون
ِ فِي ْاْل َ ْر
Meaning: Therefore We set (a law) for the Children of Israel, that: Whoever kills a
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human being, not because that person (kills) another person, or not because of causing mischief on earth, it
is as if He had killed all mankind and
Whoever preserves the life of a human, it is as if He has preserved the
life of all mankind. And indeed Our
Messengers have come to them with
clear statements, then many of them
after that really transgressed in doing mischief on earth.
While human rights in the books of authentic hadith, hasan and musnad-musnad, not only
one form, including that of the Prophet SAW.
said in the khutbah hajj wada': ....
علَ ْيكُ ْم َح َرا ٌم ِإلَى أَ ْن ت َْلقَ ْوا َربَّكُ ْم
َ  إِ َّن ِد َما َءكُ ْم َوأَ ْم َـوالَكُ ْم،اس
ُ َّأَيُّ َها الـن
.ش ْه ِركُ ْم هذَا
َ  َوكَـ ُح ْر َم ِة،َك ُح ْر َم ِة يَ ْومِ كُ ْم هذَا
Meaning: “My brethren! Verily, your blood and
your property are sacred to you, until your time comes before Allah like
this holy day and month” (Sahih AlBukhari, No. 105 and Sahih Muslim,
No. 1218).
Actually what the Prophet Muhammad saw.
convey about the teachings of Islam that have
covered all aspects of human life, from waking
up until he wakes up from sleep. However, in
some cases or problems, the information provided is still very universal. Precisely here, the
Prophet. invites his people to use their minds
so that they can compete in the face of change
and development of the times.
So after the Prophet Muhammad saw. and
the Muslims of Mecca emigrated to the city of
Medina, the Prophet made an understanding or
written agreement with the Muslims of Medina
from the Muhajirin and Ansar with the Jews of
Medina and their allies which became known as
Shahifah al-Madinah or better known as the
Medina Charter (Mitsaq al-Madinah) and The
Constitution of Medina (The Constitution of
Medina) which one of the contents of the agreement is concerned with the issue of equality in
rights and obligations among the tribes in social, political and state life.
The Medina Charter is the first written constitution in the world which has laid the foundations for Human Rights based on Islamic
Shari'ah. At the beginning of the preamble to
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the Medina Charter, it was stated that all humans are one people, born from the same
source, so there is no difference between one
person and another in everything. But in Islam
there is one thing that makes a person considered higher in rank in the eyes of Allah, namely
the level of faith, so it is not seen from skin
color, ethnicity, race, country and gender, but a
person's level of faith that distinguishes him
from others (Zainal Abidin Ahmad, 2014).
The principles of human rights are the goals
of Islamic shari'a or maqashid al-shari'a (the
philosophy of Islamic law) which has been formulated by Imam Al-Ghazali and perfected by
Abu Ishaq As-Syatibi. These principles are summarized in al-dlaruriyah al-khamsah (five basic
principles) or also called al-huquq al-insaniyah
fi al-Islam (human rights in Islam). This concept
contains five basic principles that must be
maintained and respected by every individual,
namely; First, Hifzhu al-Din (respect for religious freedom); Second, Hifzhu al-Mal (respect
for property); Third, Hifzhu al-Nafs wa al-'Irdl
(respect for the soul, the right to life and individual honor); Fourth, Hifzhu al-'Aql (respect
for freedom of thought) and; Fifth, Hifzhu alNasl (respect for keeping offspring) (Al-Ghazali, 2015: 34).
The principle of human rights referred to by
the Medina Charter is equality between every
human individual in all aspects of social life, as
well as human freedom in religion and respect
between religious adherents. Political rights
are marked by the existence of equal rights between every human being before the law and
socio-political. As for the protection of human
rights (as well as politics), the state has four obligations. First, the state is obliged to protect
civil rights through political products and legislation. Second, the state is prohibited from restricting, interfering or prohibiting the freedom
of its citizens to carry out their personal and
political activities. Third, the state through the
police must take action when a crime occurs.
Fourth, the state through the courts should
carry out legal processes against those who
commit crimes indiscriminately (Ian Shapiro,
2006: 80).
From the explanation above, it can be concluded that Islam has given great attention to
human rights. This is reflected in the leadership
IJSSR | Indonesian Journal of Social Science Research

of the Prophet. in fostering the Medina community to create a civil society (Qodri Azizy, 2004:
126-128). Therefore, the author's interest in
the significance of this research focuses on the
principles of human rights in the Medina Charter and the implementation of its values in Indonesia.

Method

This research is included in the category of
library research. Literature study is reviewing
data by exploring, observing, examining and
identifying the existing knowledge in the
literature to get a conclusion of truth, both
philosophical and empirical. The main
problems in this research will be examined
using a juridical-normative approach and a
socio-legal approach as well as a historical
approach (Sulistyowati Irianto and Shidarta,
2009: 177-178).
The most primary source of data as the
main basis for this research is the text of the
Medina Charter which the author obtained
from the book by Ibn Hisham entitled Al-Sirah
al-Nabawiyyah, from the book at least the
author can see the original text of the Medina
Charter (Abu Muhammad Abdul Malik Ibn
Hisham, 1329 H: 94-98). The secondary
sources of this research are previous scientific
research which discusses the Medina Charter
without neglecting the sources from the Qur’an
and Hadits as well as books that discuss the
history of the Prophet Muhammad. While the
tertiary sources include journals, magazines,
internet or laws related to the theme of this
research.

Results and Discussion

Principles of Human Rights in the Medina
Charter
The Medina Charter provides guidelines in
the form of a set of ethical principles and values
for the life of society and the state. The principles in question are universal in accordance
with the transhistorical and eternal nature of
Islam (Munawir Sjadzali, 1993: 233). The principles of human rights in the Medina Charter, in
this study the author discusses them into 4
(four) principles; the principle of justice, the
principle of equality, the principle of religious
freedom and the principle of piety, amar
54
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makruf and nahi munkar. With these four principles-although there are several previous authors who have divided them into more than
four principles-according to the author's opinion, the authors have included several other
principles whose substance is related to human
rights studies in the Medina Charter (Harun Nasution, 1985: 2).
Principle of Justice
The principle of justice is one of the most
important principles in the life of society or the
state. In fact, it may even be said that there is no
basic principle so coveted throughout the history of mankind as the principle of justice. The
principle of justice in its various dimensions is
the highest ideal of mankind which is sometimes not easy to realize.
Islam commands its adherents to do justice
or enforce justice in every action taken. In Surah An-Nisa' verse 58:
اس
ِ ِإ َّن َّللاَّ َ يَأ ْ ُم ُركُ ْم أَ ْن ت ُ َؤدُّوا ْاْل َ َمانَا
ِ َّت ِإلَ َٰى أَ ْه ِل َها َو ِإذَا َح َك ْمت ُ ْم بَيْنَ الن
سمِ ي ًعا
َ ََّللا َكان
َ َّ أَ ْن تَحْ كُ ُموا ِبا ْل َعدْ ِل ۚ ِإ َّن َّللاَّ َ نِ ِع َّما َي ِعظُكُ ْم ِب ِه ۗ ِإ َّن
يرا
ً ص
ِ َب
Meaning: Verily, Allah commands you to convey the message to those who are
entitled to receive it, and (orders
you) when setting the law between
people so that you judge with justice.
Verily, Allah has taught you the best.
Verily Allah is All-Hearing, All-Seeing.
Justice is very important in the life of the nation and state. Charles E. Merriam put this justice as one of the principles in the goals of a
country, namely external security, internal order, justice, public welfare and freedom.Afifa
Rangkuti, Vol. VI, No. 1, 2017). It is the duty of
the state administrators to create justice. The
aim of the Indonesian state is to fulfill justice
for all Indonesian people. This can be seen well
in the Preamble to the 1945 Constitution, the
state to be established is an Indonesian state
that is just and aims to create social justice.
Principle justice in the Medina Charter
which is expressly stated as a system of legislation in the life of the people of the Medina state.
In Articles 2-10 it is stated that believers must
be fair in paying diyat and redeeming captives.
No party should be harmed. The essence of the
IJSSR | Indonesian Journal of Social Science Research

provisions of these articles is so that hostilities
and grudges do not continue between the disputing parties, so that their social relations and
friendship remain harmonious. This can only
be realized if all parties feel there is justice.
Then Article 13 demands that believers be fair
in opposing perpetrators of crime, injustice and
sin even against their own children. This is because a believer who allows or covers up his
child or close person who commits a sinful act
is a reflection of an unfair attitude.
Likewise, if the believers enter into a peace
agreement, it must be on the basis of equality
and justice between them (Article 17 of the Medina Charter). If someone kills an innocent believer with sufficient evidence, then he must be
punished for his actions (Article 21 of the Medina Charter). Fair treatment is also given to
citizens of the non-Muslim group, the Jews by
receiving protection and equality as obtained
by the Muslims (Article 16 of the Medina Charter).
The provisions of the Medina Charter can
be understood that the principle of justice is
one of the legal systems of the Medina state. All
citizens, both Muslims and non-Muslims, are
treated fairly by obtaining protection rights
and equal rights in social and political life. That
is, as fellow human beings have the same right
to get justice. Justice is not the right of one
group only, but the right of every person. He is
also the social pillar of the Medina community
which demands that every citizen be fair in
solving every problem, such as paying diyat
and redeeming prisoners and upholding the
law fairly. According to J. Suyuthi Pulungan, opposing the perpetrators of crime is also an effort to uphold justice. Because criminals always
act unfairly and arbitrarily to achieve their
goals.
Equation Principle
The equation (Al-musawah) by some scholars is understood as a logical consequence of
the principles of al-syura and al-‘adalah. One of
the arguments of the Qur'an that is often used
in this context is Surah al-Hujurat verse 13:
اس إِ َّنا َخ َل ْقنَا ُك ْم مِ ْن َذك ٍَر َوأ ُ ْنثَ َٰى َو َجعَ ْلنَاكُ ْم شُعُوبًا َوقَبَائِ َل
ُ يَا أَيُّ َها ال َّن
ير
ٌ علِي ٌم َخ ِب
َ َّللا
َ َّ ارفُوا ۚ ِإ َّن أَ ْك َر َمكُ ْم ِع ْندَ َّللاَّ ِ أَتْقَاكُ ْم ۚ ِإ َّن
َ ِلتَ َع
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Meaning: O mankind, indeed We created you
from a male and a female and made
you into nations and tribes so that
you may know one another. Verily,
the most honorable of you in the
sight of Allah is the one who is most
pious among you. Verily Allah is AllKnowing, All-Knowing.
This principle, according to M. Ainul Fikri,
sociologically dismantles the views of
feudalism, whether religious feudalism,
capitalist feudalism or aristocratic feudalism.
How many kinds of social divisions should fall
in the face of this concept. Because since its
inception in the Arabian Peninsula, Islam has
pioneered the concept of al-musawah when in
other parts of the world there is still
discrimination of ethnicity, class, wealth,
position and even skin color.M. Ainul Fikri,
2015).
In the Medina Charter, provisions regarding
the principle of equality are contained in Articles 16 and 46:
وإنه من تبعنا من يهود فإن له النصر واالسوة غير مظلومين وال
.متناصر عليهم
Meaning: And that the Jews who follow us will
have the right of protection and
equal rights without any persecution and no one to help their enemies.
وإن يهود االوس مواليهم وانفسهم على مثل ما الهل هذه الصحيفة
.ض من أهل هذه الصحيفة وان البر دون االثم
ِ ْمع البِ ِ ِّر ال َمح
Meaning: The Jews of Al-'Aus, their allies and
themselves have rights and obligations like other groups supporting
this charter, with good and full treatment from all supporters of this
charter. Verily, good (loyalty) is different from evil (treason).
According to J. Suyuthi Pulungan, this stipulation relates to the public benefit which guarantees their special rights as well as the rights
and obligations of the Muslims. This is because
the principle of equality in Islam is the recognition of equal rights between Muslims and nonMuslims. These stipulations are not only general in nature but also specific in nature,
namely equality of rights to life, rights of life security, rights of protection for both men and
IJSSR | Indonesian Journal of Social Science Research

women, and for both Muslim and non-Islamic
groups (J. Suyuthi Pulungan, 1996: 151).
The similarities of the humanitarian element can be seen in the decree which states
that all the inhabitants of Medina are one people or people who have the same status in social life (Articles 25-35); the right to self-defense (Article 36); equality of responsibility in
maintaining the security of the city of Medina
(Article 44); equality of obligations in carrying
war expenditures when necessary (Article 24
and Article 38); equal rights in providing advice
and advice for the good (Article 37); and equal
rights to freedom of choice of religion and belief (Article 25-35), as well as the right to regulate each other's economic life (Article 38).
These rightsThese are basic human rights that
cannot be violated by anyone. Recognition of
these rights also means recognition of the
equality of all groups.
Thus it can be understood that The Medina
Charter does not recognize the term dichotomy
between humans. Islamic groups and other residents are equally recognized for their civil
rights, no one group is privileged. The principle
of human equality is also reinforced by the
words of the Prophet Muhammad SAW:
ض َل
ْ َ أَ َال َال ف،ٌ َوإِ َّن أَبَاكُ ْم َواحِ د،ٌ أَ َال إِ َّن َربَّكُ ْم َواحِ د،اس
ُ َّيَا أَيُّ َها الن
َ
َ
علَى
َ  َو َال ِْلحْ َم َر،ٍي
َ ع َلى
َ ٍي
َ ٍي
ِّ ِع َرب
ِّ ِ َو َال ِلعَ َجم،ٍي
ِّ ِعلَى أ ْع َجم
ِّ ِِلعَ َرب
.علَى أَحْ َم َر ِإ َّال ِبالت َّ ْق َوى
َ َ َو َال أَس َْود،َأَس َْود
Meaning: O people, remember that your Lord
is one and your father is one. Remember that there is no superiority
of Arabs over Arabs, no superiority
of non-Arabs over Arabs, black people or people of color, people of color
over black people, except because of
piety. (Ahmad bin Hanbal, Volume V,
p. 411).
From the explanation above, it can be concluded that the implementation of the principle
of equality in the perspective of the Medina
Charter is essentially aimed at ensuring that
every person or group finds their human dignity and can develop their potential fairly and
properly. The principle of equality will also lead
to the nature of mutual help and attitudes of social care between others, as well as social
solidarity in a broad social scope. Prophet SAW.
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actualize this principle with the aim of eliminating the roots of jahiliyah fanaticism which
prides itself on descent and race. With these
similarities they can cooperate in the life of the
state and society, even though between them
there are differences in principles, namely differences in religion and creed.
Principles of Religious Freedom
In essence, the principle of religious freedom in The Medina Charter is to provide the
widest possible guarantee and freedom for religious adherents to carry out the teachings of
their respective religions. This is proven in Article 25. Although in that article only the children of Auf are mentioned, this also applies to
all Jewish groups, because in the next chapter it
is stated that the other Jews are the same as the
children of Auf.
In Article 25 it is also stated that the Jews
are one people with the believers. The later
mention implies that the Jews are a parallel
community with the community of believers. In
this common life, the Jewish community is free
to practice their religion. Islam does show a tolerant attitude towards other religions (Ahmad
Sukardja, 2014: 167). Freedom of religion is in
line with the word of Allah SWT. in the Surah alBaqarah verse 256:
َّ ي ِ ۚ فَ َم ْن يَ ْكفُ ْر ِبال
ت
ِ طاغُو
ُّ َِين ۖ قَدْ تَبَيَّن
ِ َِّال ِإ ْك َرا َه فِي الد
ِّ َالر ْشدُ مِ نَ ا ْلغ
ْ
ْ
ْ
َ
ْ
َ
َ
َّ
َ
سمِ ي ٌع
َّللا
و
ۗ
ا
ه
ل
ام
ص
ف
ن
ا
ال
ى
ق
ث
و
ل
ا
ة
و
ر
ع
ل
ا
ب
س
م
ت
س
َ ُ َ َ َ َ ِ
َٰ ُ ِ َ ْ ُ ِ ََويُؤْ مِ ْن ِباَّللَّ ِ فَقَ ِد ا ْ ْ َك
علِي ٌم
َ
Meaning: There is no compulsion to (enter) religion (Islam); Indeed, the right path
has become clearer than the erroneous path. Therefore, whoever disbelieves in Thaghut and believes in Allah, then indeed he has clung to a
very strong knot that will not break.
And Allah is All-Hearing, All-Knowing.
This verse was revealed at the same time as
the expulsion of the Banu Nadir Jews, a people
who were expelled from Medina after the Banu
Qainuqa'. The Medina Charter was established
before the expulsion (Al-Wahidi, 1984: 76-77).
Thus, the principle of religious freedom
contained in the Medina charter has a strong
footing in the Qur'an, Medina is increasingly
confirmed as one of the centers of civilization
IJSSR | Indonesian Journal of Social Science Research

which among its characteristics provides a
place for pluralism and knit it together in unity
to maintain common interests. Every human
being basically has the nature to live a just,
pluralistic and civilized life. Therefore, a
consensus is needed which is outlined in the
form of a constitution that guarantees the
freedom of each individual to embrace their
respective beliefs without discrimination and
intimidation (Zuhari Misrawi, 2009: 317). In
Article 24, Article 37 and Article 38 it is stated
that the joint obligation of religious groups is
stated in the article that the Muslim and Jewish
groups both bear the costs of fighting against
those who attacked Medina.
The Principle of Faithfulness, Amar Makruf and
Nahi Munkar
Principle ketaqwaan, amar makruf and nahi
munkar stipulated in the Medina Charter is understood as the protection of human rights for
the people of Medina related to the principle of
vertical relations and horizontal relations of society. This principle is understood and formulated from its provisions in Article 13 which
states:
وإن المؤمنين المتقين على من بغى منهم أو ابتغى َد ِس ْي َعةَ ظلم أو
اثم أوعدوان أو فساد بين المؤمنين وإن أيديهم عليه
جميعا ولو كان ولد أحدهم
Meaning: And verily the pious believers must
oppose those who commit crimes
from among them or prosecute
those who commit injustice, or sinful
acts, or enmity, or corruption among
the believers. They must all oppose
it together, even against the child of
one of them.
The principle of this determination,
according to J. Suyuthi Pulungan, emphasizes
the good and harmonious relationship of
believers with Allah SWT. and the environment.
The relationship of believers with Khaliq as a
manifestation of their piety is reflected in
carrying out all His commands and avoiding all
His prohibitions. For this purpose, believers
who are pious in their attitudes and actions
must "guide by the best and most straight
guidance". This means that it is guided by the
instructions of Allah's revelation, the revelation
received by the Prophet SAW. which came to be
57
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known as the Qur'an. The Qur'an is a book that
there is no doubt in it as a guide for the pious,
enlightenment for all mankind, guidance and
lessons for those who are pious (J. Suyuthi
Pulungan, 1996: 260).
In the provisions of the Medina Charter, it is
known that the piety of the believer contains
two dimensions. First, the divine dimension,
namely the human relationship with God to
fear Him (hablum minallah/vertical). Second,
the social dimension, namely enforcing amar
makruf and nahi munkar for the sake of realizing social order (hablum minannas/ horizontal). The author borrows the term Zainudin,
MZ., these two dimensions are often referred to
as "personal piety and social piety" (Zainuddin
MZ, 2008).
Therefore, the principles of piety, amar
makruf and nahi munkar as the principle of the
state of Medina according to the people in addition to being devoted to Allah SWT, must also
have social care, both for the task of enjoining
good and forbidding evil. This type of society and
government is what Islam aspires to, namely a
country where the people and government try to
create a community of faith and piety and secure
the interests of the government in achieving its
goals.Mohamed S. Elwa, 1983: 103). The aim of
the government is to realize the right to world
welfare and prohibit what is forbidden. Thus
society and government move on the path that
is pleased with Allah SWT. In addition to the obligation to be pious, believers are also given the
right and obligation to order or invite other believers to do good deeds and prevent them
from evil and evil deeds. Regarding this, the
Qur'an Surah Ali Imran verse 104 states:
ََو ْلتَكُ ْن مِ ْنكُ ْم أ ُ َّمةٌ َيدْعُونَ ِإلَى ا ْل َخي ِْر َو َيأ ْ ُم ُرونَ ِبا ْل َم ْع ُروفِ َو َي ْن َه ْون
َع ِن ْال ُم ْنك َِر ۚ َوأُو َٰلَئِكَ هُ ُم ْال ُم ْف ِلحُون
َ
Meaning: And let there be among you a group
of people who call to righteousness,
enjoin the good and forbid what is
evil; they are the lucky ones.
From the description above, it can be concluded that the urgency of this principle for the
benefit of human life is important to implement
in relation to government affairs and state life.
So that the principles of piety, amar makruf and
nahi munkar are used as one of the principles
of the constitution or state legislation that is
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carried out consistently and effectively. With
this principle, for people who judge that the
government does not carry out the best interests of the state and the benefit of the people,
and is contrary to the substance of Islamic principles, then they can give constructive criticism
to the government and advise it, to follow other
policies that are better, in accordance with the
objectives. and the interests of the state or
more in accordance with Islamic principles.
Study on the Implementation of Human
Rights Values in Indonesia
The Field of Religious Harmony or Tolerance
The principle of religious harmony in the
Medina Charter is to provide the widest possible guarantee and freedom for religious adherents to carry out the teachings of their respective religions. Islam's commitment to religious
harmony (tolerance) and acknowledging the
existence of plurality is stated firmly in article
25 of this Charter. This is as the author has also
explained before.
In article 25 of the Medina Charter, it is also
emphasized that the Jewish group is recognized as a unitary community with the Muslim
group. This is proof that the Prophet SAW. very
concerned about the attitude of high tolerance
towards other groups. When Jews and people
outside Islam commit injustice and crimes,
then Muslims must take a firm stand against
them.
Throughout the history of Islam, Rasulullah
SAW. and the Muslims have never fought with
people outside of Islam based on religious differences. Even if the war did occur, it would be
solely because of political treason, as was the
case with the polytheists of Medina. The
Prophet's War. and Muslims and the polytheists of Quraish not because of their religious differences, but because of their hostility towards
the Prophet and Muslims. General amnesty
(forgiveness) granted by the Prophet SAW. to
the people of Makkah after the events of Fathul
Makkah (the liberation of the city of Makkah)
by the Prophet Muhammad. and Muslims are
proof that the Prophet SAW. fought against
them not because of their polytheism but because of their hostility and betrayal (Ngudi Astuti, 2012: 270).
58

Volume 2 | Number 2 | December | 2021

Ridwan et al., 2021/ Study on Human Rights Principles in the Medina Charter and Its Implementation in Indonesia

Muslims, Jews and Christians each have the
same freedom in worshiping and professing
beliefs and preaching their respective religions.
In this atmosphere of religious freedom, a religious dialogue or debate was held in Medina
from these three major religions. The Jews
completely rejected the teachings of Prophet
Isa AS. and Prophet Muhammad SAW. They
highlight that Uzair is the son of Allah. Meanwhile, from the Christian side, they put forward
the understanding of the Trinity which recognizes Prophet Isa AS. as the son of God (Abu
Bakr and Hurmain, 2016: 10). Meanwhile, the
Prophet Muhammad SAW. invites all human
beings to unite Allah SWT. To the Jews and
Christians, the Prophet SAW. invites, "Let us accept the same sentence between us and you,
that there is none we worship except Allah. We
don't associate it with anything. There is no
need for any of us to deify one another, apart
from Allah." Look at the word of Allah SWT. In
Surah Ali Imran verse 64:
س َواءٍ َب ْينَنَا َو َب ْينَكُ ْم أَ َّال
ِ ُقلْ َيا أَ ْه َل ا ْل ِكتَا
َ ب تَ َعالَ ْوا ِإلَ َٰى َك ِل َم ٍة
َ
َّ
َ
ً
َ
ْ
ْ ضنَا بَ ْعضًا أ ْربَابًا
مِن
َ نَ ْعبُدَ إِ َّال َّللاَّ َ َو َال نُش ِركَ بِ ِه
ُ ش ْيئا َوال يَتخِ ذ بَ ْع
َ
َُون َّللاَّ ِ ۚ فَإِ ْن ت ََولَّ ْوا فَقُولُوا ا ْش َهدُوا بِأنَّا ُم ْس ِل ُمون
ِ د
Meaning: Say: "O People of the Book, let (hold)
to a sentence (decision) with which
there is no dispute between us and
you, that we worship not except Allah and we do not associate Him
with anything and not (also) some of
us make some others as gods besides Allah". If they turn away then
say to them: "Witness, that we are
the ones who surrender (to Allah)".
In the context of differences in religion/belief, the Indonesian people are united by the
precepts of the One Godhead, legislation and
law, which guarantees and gives freedom to the
Indonesian people in embracing their religion.
In terms of religion, Indonesia recognizes the
existence and development of the six official
state religions, namely Islam, Catholic Christianity, Protestant Christianity, Hinduism, Buddhism and Confucianism.
The Minister of Religion of the Republic of
Indonesia in 1978-1984 (H. Alamsjah Ratu Perwiranegara) established the Tri Religious Harmony, namely three basic principles of regulation that can be used as the basis for tolerance
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between religious communities in Indonesia.
The three basic principles referred to are as follows:
1) Internal harmony among religious people.
2) Inter-religious harmony.
3) Harmony between u religious matrimony
with the government (Ministry of Religion
of the Republic of Indonesia, 1982/1983:
13).
Regarding the rules regarding inter-religious harmony in Indonesia, in principle, it is
no different from the rules in the Medina Charter. There is no fundamental difference and the
two sources of the rules are about inter-religious harmony. Both of them give freedom to
their respective religious adherents to practice
their religion.
The principles contained in the Medina
Charter, especially those related to the rules of
inter-religious harmony, can be used as the basis for regulating the same problem in Indonesia. The attitude of the Prophet Muhammad
SAW. in solving religious problems in Medina
can also be used as a mirror to solve the problems of religious harmony that have emerged
recently in Indonesia, especially since Indonesia has declared the realization of a civil society
(Marzuki, 2016).
There are still many religious conflicts in Indonesia that require serious attention to take
anticipatory steps for the peaceful life of religious people in the future. If it is not handled
seriously, it is feared that more serious problems will arise in the context of nation and state
development in the fields of politics, economy,
security, culture and other fields. The change in
the era like today should increase our public
awareness of the importance of unity and integrity.
The Field of Law and Its Relevance to
Constitutional Enforcement
Islamic history has recorded well the
growth of civilized communities after the hijrah of the Prophet Muhammad SAW. to Medina. Together with all elements of the inhabitants of Medina the Prophet SAW. laying the
foundations of civilization (madaniyyah) by
making an agreement regarding religious, economic, social and political life. In this case, the
bond of civilization is upheld by the universal
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spirit of divinity to lay down a just legal system
and uphold human values (Abu Zahra,
1999:31).
According to Himas Muhammady Imammullah El Hakim in his thesis Principles of Constitutionalism in the Medina Charter and Its
Relevance to the Indonesian Constitution, the
Medina Charter as the world's first written constitution demonstrates the application of the
principles of constitutionalism that can be
learned as lessons for a modern state of law.
The limitation of power which does not only
apply democracy but even nomocracy is elaborated with bottom-up protection of people's
rights. The strengthening of populist institutions through tribes and deliberation (syuro') is
a hallmark of the application of the Medina
Charter constitutionalism, especially in limiting
government power. In addition, the protection
of human rights is carried out communally
through tribal institutions and constitutional
agreements (Himas Muhammady Imammullah
El Hakim, 2015).
As a state of law, Indonesia is based on the
written constitution of the 1945 Constitution
which contains the duties and authorities of
state administrators, division of power in three
state institutions (executive, legislative and judicial), and recognition and protection of human rights. The 1945 Constitution has a dynamic history in the application of the principles of constitutionalism. As a country that is
also predominantly Muslim with a heterogeneous society, Indonesia can take lessons from
the Medina Charter in the application of the
principles of constitutionalism. As a social and
political constitution, the Medina Charter has
formal and substantial relevance to the Indonesian constitution. Institutional evaluation,
strengthening of research institutions and massive constitutional education to the public are
concrete forms of this relevance.
Meanwhile, according to Eko Priyono in his
thesis entitled Principles of the rule of law in
the Medina Charter and the Indonesian Constitution; In a comparative descriptive analysis at
UM-Malang, the limitation of power is placed in
a constitution which is the foundation of a
country. The limitation of power includes the
duties and authorities of state administrators
as the bearers of the mandate in achieving
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common goals, and the recognition of human
rights as areas that cannot be disturbed and
must be fulfilled by the state. In other words,
the authorities in carrying out their obligations
are limited by the limits of their authority and
basic areas (Eko Priyono, 2006).
In the context of Indonesia, if we read the
history of the New Order's political journey, it
is very much against the lines of the Indonesian
Constitution. The New Order regime carried
out hegemony and manipulation in all matters,
including the law as a means of legitimizing its
actions which in essence were not in accordance with the basis of the state. In addition,
identity as a state of law is also tarnished and
replaced by a state based on power. The rule of
law means that in the administration of the
state, the actions of its rulers must be based on
law, with a view to limiting the power of the
ruler and aiming to protect the interests of the
people, namely the protection of the human
rights of the people from arbitrary actions.
Basically the 1945 Constitution contains
the principles of recognizing and protecting human rights, equality before the law, legality,
Power Sharing, democracy, and impartial justice. The difference between the two is that
there is no principle of power sharing in the
Medina Charter. This can be understood because the fear of the arbitrariness of the ruler
can be eroded by the nature of the Prophet Muhammad. as head of state as well as messenger
of revelation. Therefore, this difference is not a
deficiency in the Medina Charter. During the
reign of Medina the Prophet Muhammad SAW.
has exemplified how to be a good, responsible
and fair leader of the country. Because of the
Prophet SAW. aware that the law is the direction and limit of human behavior. So that when
the law is obeyed, welfare and justice will be
achieved by itself.
Although not exactly the same, Pancasila
and the 1945 Constitution which have been
agreed upon by the founding fathers are constitutions that resemble the Medina Charter, especially in the spirit of building equality, peace,
and brotherhood despite different religious beliefs, groups in society and ethics. Because in
essence the Medina Charter has become an excellent treasure for building a nation, on the
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one hand it also guarantees diversity among
citizens (Zuhairi Misrwai, 2009: xvi).
We as Indonesians, Islamic law should no
longer be something to be feared (to be applied) for a just and prosperous society, because this has been proven since the Medina
Charter period where Islamic principles can
guarantee the continuity of state administration. in a fair and equitable manner. However,
to implement all of this, you do not have to apply Islamic criminal rules in Indonesia or even
change the complete Unitary State of the Republic of Indonesia into an Islamic state (khilafah), the most important thing is that Islamic
law must be able to animate and become the
main foundation for the legal structure of Indonesia.
Fields of Socio-Political Life and the
Development of Political Systems
Islam does not recommend its adherents to
form a state, but Islam teaches how to form a
society (society or ummah) in formulating an
ideal and civilized society. The form of government and the Islamic political system is a secondary consequence of society. In civil society,
the most fundamental thing that influences social change is the economic factor.Zainab Al
Khudhairi, 1995: 119). This factor also influenced the birth of Islam in Arab society, even
the political system that was born in Islam was
only a reflection of the economic conditions at
that time.Asghar Ali Engineer, 2009: 92).
The formation of a new Muslim society
marked by the making of a written agreement
(the Medina Charter) in 622 AD was an initiative of the Prophet's efforts. to organize and
unite his followers and other groups into an orderly and peaceful society. The provisions of
the Medina Charter contain laws that regulate
socio-political life with Muslims and non-Muslims who accept and acknowledge the Prophet
SAW. as their leader.
The relationship between religion and politics at the time of the Prophet Muhammad.
manifested itself in the society of Medina.
Prophet Muhammad SAW. during his ten years
in the city of hijrah he has emerged as a recipient of the holy message and a leader of the political community. In carrying out his role as a
prophet, he is someone who cannot be
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denied because he has a mandate. Meanwhile,
in carrying out his role as head of state, he conducts deliberations-according to God's orderswhich in these deliberations he often takes the
opinions of others and leaves his own opinionAli Mahmudov, 2012).
History records that the city of the
Prophet's migration. is a fertile oasis environment and inhabited by pagans from the main
tribes of Aus and Khazraj, as well as Jews from
the main tribes of Banu Nadzir, Bani Qoinuqo,
Banu Quraizhah. This city was originally named
Yathrib then changed by the prophet to Medina
(Nurcholis Madjid, 1998: 51). Medina used by
the Prophet SAW. To change the name of the
city of his migration, we take it as a direct sign
that the new place wants to create an orderly
society as a society. So a Medina concept is a polite pattern of social life, which is enforced on
the basis of obligations and general awareness
to comply with applicable regulations or laws
(Ali Mahmudov, 2012).
The political system of government formed
by the Prophet Muhammad. is a Theo-democratic system pattern, on the one hand the social order must be based on laws where the law
is based on revelations sent down by God in responding to every event at that time. On the
other hand, the form of government and social
order was formulated through a deliberation
process carried out jointly with the tribes in
Medina society. When contextualized with the
current system of government, the structure of
the government structure consists of the executive, judiciary and legislative. The executive
where the head of government is held by the
Prophet Muhammad, as well as in the constitutional and legal courts are all determined by the
Prophet Muhammad. as a policy maker in addition to determining the form of community order concerning the plurality of citizens of Medina. In the realm of the legislature, every tribe
in Medina has equal rights in expressing opinions in determining the social order of society
such as in creating the constitution of the Medina Charter (Abu al-A'la Al-Maududi, 1988).
How the Prophet SAW. practice democracy
in running the wheels of government? It has often been said that the Prophet SAW. will always
be guided by the Qur'an in deciding something.
However, if there are things that have not been
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regulated in the Qur'an, it is not uncommon for
the Prophet to invite his friends to consult. Of
course, if we relate it to the context of a modern
state which is much more complex as it is today,
the deliberation process that was carried out at
the time of the Prophet SAW actually it is not
substantially different from what is shown by
the current political process, namely what we
know as representative democracy, because
we also understand that the Prophet SAW. in
conducting deliberation does not involve all citizens who already have a "political franchise",Bernard Lewis, 2002, 123).
According to someexperts, such as Muhammad Khalid (1955), Muhammad Jalal al-Din
Surur (1952), and Maulvi Muhammad Ali
(1924), as well as Zainal Abidin Ahmad, Ahmad
Sukarja (1956) and J. Suyuthi Pulungan (1996)
in their respective books, they differ in formulating the basic principles of "democratic life" in
the socio-political ideals of the Medina Charter,
which consists of 47 articles. However, from
the diversity of these formulations, briefly general points can be drawn that the basic principles that form the basis for a democratic state
life for all times and places are:
1) The principle of the unity of the people,
nation, community (ummah wahidah)
2) Collectivity and social solidarity
3) Protection and defense of the weak and
oppressed
4) Social justice
5) Peace between each other and the
environment
6) Equality before the law
7) Freedom
of
opinion,
association,
expression and religion
8) Upholding human rights
9) Nationalism
10) Social equality
11) Deliberation (Ngudi Astuti, 2012: 298).
Al-Qur'an and al-Hadits do not talk much
about politics and government, but historical
facts at the time of the Prophet SAW. and
Khulafaurrasyidin also used some principles
taken from the Qur'an. A. Maftuh Agebriel
stated, as quoted by Ngudi Astuti, there are
seven principles in the Qur'an that can be
recommended regarding the life of the nation
and state, namely: Deliberation, equality and
brotherhood, justice, freedom, trust, peace, and
IJSSR | Indonesian Journal of Social Science Research

tolerance (Ngudi Astuti, 2012: 294). Meanwhile, according to Islamic principles, the government that must be obeyed is as long as it
does not rule against disobedience, then if
there is a group that has the power to disobey
the government, then it is considered a dissident/rebel (bughat). Because the occupation in
Islam is understood as a mandate that has two
sides of responsibility, vertical and horizontal.

Conclusion

The principles of human rights in the Medina Charter consist of; the principle of justice,
the principle of equality, the principle of religious freedom, and the principle of piety, amar
makruf and nahi munkar. The discussion of
these four principles basically includes several
other principles contained in the Medina Charter, including: the principle of unity and brotherhood, the principle of living as neighbors,
neighbors, nation and state, the principle of defense (defense of the state) and the principle of
deliberation and consensus, as well as the principle of implementing the law.
Implementation of human rights values

in The Medina Charter in the Indonesian
context, the author summarizes the study
into three areas of religious, national and
state life, namely: the field of religious har-

mony, the field of law and its relevance to the
enforcement of the constitution and the field of
socio-political life and the development of the
political system. The author asserts that from
these findings, the Medina Charter in addition
to containing principles that aim to maintain
human rights (huquq al-adam) for the people of
Medina and their inter-relationships. He also
established the principle that the Muslim community of Medina is responsible for actualizing
Allah's rights (huquq Allah), namely His commands and abandoning His prohibitions both
related to Him and with fellow human beings,
this term is called taqwa.
The Medina Charter also contains ideas that
have strong relevance to the developments and
desires of the world community today, especially for Indonesia. The ideas in the Medina
Constitution were also absorbed by the
founding figures of the Indonesian nation,
which can be seen in the Jakarta Charter which
later gave birth to Pancasila. The contents of
62

Volume 2 | Number 2 | December | 2021

Ridwan et al., 2021/ Study on Human Rights Principles in the Medina Charter and Its Implementation in Indonesia

the Medina Charter and Pancasila have in common as a sentence of sawa' (meeting point) diversity or a noble agreement that is constructive, loves, and defends Indonesia, as well as the
Medina Charter.
Basically, principles of human rights is the
goal of Islamic shari'a or maqashid al-shari'a
(the philosophy of Islamic law) which has been
formulated by al-Ghazali and perfected by asSyatibi. These principles are summarized in aldlaruriyah al-khamsah or also called al-huquq
al-insaniyah fi al-Islam (human rights in Islam).
This concept consists of five basic principles
that must be maintained and respected by
every individual; Hifzhu al-Din (respect for religious freedom), Hifzhu al-Mal (respect for
property), Hifzhu al-Nafs wa al-'Irdl (respect
for life, right to life and individual honor),
Hifzhu al-'Aql (respect for for freedom of
thought), and Hifzhu al-Nasl (respect for keeping offspring).
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